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The Vedio word navedas. — By Heemann Collitz, Professor 
in Bryn Mawr College, Bryn Mawr, Penna. 

The adjective navedas is found exclusively in the Rigveda, and 
there in only seven passages. The general opinion is that it is 
connected with the root vid ' to know,' and it is accordingly sup- 
posed to mean ' cognizant of ' or 'mindful of or 'witness.' 

An entirely different view is held by Professor Ludwig, who 
has generally the translation ' Sanger ' (singer) or ' singender 
Verkilnder' (singing harbinger). In one instance (RV. i. 34. 1) 
Ludwig leaves ndvedasd untranslated, while in another (x. 81. 3) 
he hesitates between the translation ' Sanger ' and ' Finder.' I 
may refrain, I think, from arguing at length against Ludwig's 
view, since, as far as I know, nobody has accepted it. So I will 
only say that in my opinion Ludwig is right both in rejecting 
(see his Commentary, vol. iv. pp. 21 and 231) the current deriva- 
tion of ndvedas from root vid ' to know ' and in assuming that it 
is connected with a verb meaning ' to sing.' Yet it does not, in 
my opinion, refer to a person who sings but to one who is sung. 

If we examine the passages in which the word navedas occurs, 
we cannot fail to recognize that in the majority of cases it is used 
of a god, who is invited to receive the homage of the sacrificers. 
In view of the general character of the Vedic hymns this seems 
to require for navedas a more significant meaning than that of 
' cognizant of.' The gods are in the Rigveda not generally 
invoked merely to take notice of the sacrificers, but to honor 
them with their presence, to receive favorably their offerings and 
hymns, and to bestow upon them rewards. 

ndvedas, in my opinion, is synonymous with adjectives like 
tdya- or id'enya-, and the meaning of the formula naveda(s) 
bhuvas is ' be the recipient of praise,' or, if a genitive is added, 
'receive in thy praise,' 'receive as an homage' i. e. 'accept 
graciously.' 

It will easily be seen that this translation fits every one of the 
passages concerned. 

RV. i. 34. 1 (in a hymn to the Acvins) : 

vol. xx. 15 
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trip cin no adyd bhavatam navedasd, 
" Three times today become the recipients of our praise." * 

i. 165. 13 (a hymn addressed to the Maruts) : 

esdm bhuta ndvedd ma rtandm, 
" Receive as an homage these my pious works." 

Quite similarly iv. 23. 4 : 

devo [i. e. Indra] bhuvan ndvedd ma rtandm 
ndmo jagrbhvdn abhi ydj jtijosat, 
" May the god accept graciously my pious works, 
having received the homage in which he takes pleasure." 
v. 12. 3 : kdyd no agna rtdyann rtena 

bhuvo ndvedd ucdthasya ndvyah, 
" How, O Agni, performing rightly the sacred order, 
mayst thou become the gracious recipient of our newest hymn." 

I take ndvyas, with Oldenberg, SHE. xlvi. 394, to be the 
equivalent of ndvyasas. Similarly the ablative dnhas, RV. vi. 3. 
1, according to Lanman, Noun-Infl. in the Veda, p. 563, stands 
for dnhasas. These irregular forms may have been suggested by 
the genitive usds = usdsas, where usds is the regular and earlier 
form ; or by compounds like sadaspati for sadasas-pati. 

v. 55. 8 : ydt purvydm maruto ydc ca nutanam 

ydd udydte vasavo ydc ca pasydte 
vipvasya tdsya bhavathd ndvedasdh, 
" Whatever was formerly, O Maruts, and whatever is now, 
either spoken or recited, O Vasus, 
of all of it you are the gracious recipients." 
x. 31. 3 : abhy dnapma suvitdsya pusdm 

ndvedaso amfidndm abhuma, 
" We have obtained the hymn of prosperity, 
we have become the recipients of praise from the immortals." 

It may seem strange that here the gods should be the ones to 
sing a hymn in praise of the worshippers. Yet this idea is in 
strict accordance with the spirit of this peculiar hymn, which 
opens with the words : 



1 In the traditional text the word navedasd has the accent of a voca- 
tive ; but, as Grassmann in a note to his translation remarks, its syn- 
tactical value is predicative, or, in other words, the traditional accent 
is probably wrong, and navedasd not vocative but nominative. 
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a no devdndm upa vetu pdnso, 
" May the praise of the gods come to us." 

The idea apparently is that the singer has succeeded in inducing 
the gods, not only to honor the sacrifice by their presence, but 
also to take an active part in it by pronouncing their benediction 
upon the assembly. - A situation like this is less surprising in the 
tenth maridala than it would be in any other book of the Rig- 
veda. 

In every one of the foregoing passages the adjective ndvedas 
was accompanied by a form of the verb bhu. There remains one 
passage in which ndvedas occurs without this verb ; viz., the first 
strophe of the hymn RV. i. 79 : 

hiranyakeyo rdjaso visar'e 
''Mr dhunir vata iva dhrdjimdn 
pucibhrajd usdso ndvedd 
ydpasvatir apasyuvo nd satydh. 

In the latest translation (by Professor Oldenberg, SBE. xlvi. 
103) this strophe is rendered thus : 

" The golden-haired in the expanse of the atmosphere, 
the roaring snake, is hasting (through the air) like the wind ; 
the brightly resplendent watcher of the dawn, 
he who is like the glorious, ever active and truthful (goddesses)." 

" Agni, the watcher of the dawn," would make such a poetical 
figure, that it seems almost a pity to object to this translation. 
Yet it is probably more poetical than in accordance with the 
meaning of the text. Oldenberg himself seems to have felt this, 
since in a note he suggests that the text should be corrected so 
as to read usdso nd ndveddh, " a knower (of sacrifices) like the 
dawns," or usdsam ndveddh, " a knower of the dawns." Two of 
Oldenberg's suggestions agree in that he supposes usdsas to 
represent a genitive. Yet usdsas may just as well be nominative 
plural ; and since we have in the following line three adjectives 
referring to usdsas in the nominative plural, there can be little 
doubt that this construction is preferable. I am glad to agree in 
this respect with Professor Lanman, who in his treatise on Noun- 
Inflection in the Veda, p. 565, proposes to read cucibhrdjds\a\ 
usdso ndvedas, translating: "Bright gleaming are the dawns, 
his companions." I should prefer, however, to supply, instead of 
santi ' they are,' the verb form which in all other cases we have 
found with ndvedas, viz., the imperative or subjunctive of the 
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verb bhu. The formula ndvedas bhavantu or ndvedas bhuvan is 
then to be construed with both hiranyakepo and usdsas, and our 
translation will be this : 

"The golden-haired (Agni) in the expanse of the atmosphere, 
the dragon raging like the rushing wind, 
(and) the bright gleaming dawns, 
the glorious, ever active and truthful ones, 
(shall be) the recipients of our praise." 

If our interpretation of the foregoing passages is correct, the 
question of the derivation of the word ndvedas may be easily dis- 
posed of. It is agreed upon on all sides that the word is a com- 
pound, consisting of the two parts na- and -vedas. If the mean- 
ing is ' receiving praise,' the second part is derived from the root 
vid 'to find, to get,' and identical with the noun v'edas ' gettings, 
property,' and with the second part of compounds like vipvd- 
vedas ' all-possessing ' or ' all-obtaining ' ; sd-vedas ' sharing in 
acquisition ' or ' sharing in possession,' and others. 

The first part, then, na-, would mean 'praise.' There is, to be 
sure, no such word in this meaning either in Vedic or in later 
Sanskrit. Yet there is in both the earlier and the later periods 
the verb nu ' to exult, to praise,' the present stem of which is in 
the BV. generally ndva-. From this verb are derived the nouns 
ndvisti- (fem.) and navd- (rnasc), both of which mean 'praise' 
or ' song of praise.' Our conclusion is that ndvedas stands for 
*ndva-vedas, and that the shortening of the compound is due to 
the fact that the final syllable of the first part and the initial 
syllable of the second part began with the same consonant. An 
exact parallel to the omission of the syllable va under the same 
conditions is found in the Vedic compound fk-vrdha ' kindly, 
friendly,' which, as Grassmann has recognized, is a shortened 
form for *pbva-vrdha (literally 'welfare- increasing'). For other 
examples of the same kind I may refer to Professor Bloom- 
field's instructive articles on ' haplology ' in the Proceedings of 
the Am. Or. Soc, vol. xvi. pp. xxxiv-xxxviii, and in the Ameri- 
can Journal of Philology, vol. xvii. pp. 415-422 ; also to 
Wackernagel's Altind. Orammatik,^. 279-280, and Brugmann's 
Grundriss d. vgl. Qramm., i. 2 pp. 859-860. 



